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are we take of the following : 1) ^svasvamita sambandab
(ownership),  2) 'viniyojya viniyojakat-a  sambandhah
(doing), 3) samyogah -(conjuction), 4) samavayah (inh-
erence), 5) 'bhoktri bhogyata (enjoyer), 6) 'svakaramara-
bhyatvam\ /) 'svendriyadhishtheyatvam3, or any other.

1) The first is impossible because it does not make
one a pramata (knower), as eg. the master in deep sleep is
not a pramata for the servant; and there is no 'svattvena
sambandha^ between them. The 'pramatritva' is 'prama
kartritva9 and this involves the sense organs which are not
active in deep sleep. When the other karakas are not fun-
ctioning, the ^ramakartritva' cannot function.

2) Objection : Then one might say that the body
etc., function when there is the desire. Body etc. obey the
desire, act in accordance with desire. And since this desire
is absent in deep sleep, there is no pramatritva then. There
is the relation betwen the self and the 'karya karana sangh-
ata' (body, sense organs etc.) brought by desire or consci-
ous willing. This mutual relation makes the body etc. act
in accordance with the wishes of the self. When the mere
desire brings this 'viniyojya viniyojaka sambandha", then
the entire activity of 'kriya karaka phala', which is of the
nature of pramatritva (knower-hood) etc. would belong to
the self. It is noi adhyasa that brings this activity. That
this activity has its origins in such a relation is seen in
cases like (! have the desire to get up, and so I get up and
also sit\ Experience alone is the pramana here.

But the servants also are seen to act in accordance with
the desire of the master. Then there should be the activity
on the part of the servant when the master has the desire.